Chiapas Civil Society Organizations:

Cultural Resistance and Economic Alternatives
through Fair Trade Cooperatives and International Networks

Marco Tavanti, Ph.D.
DePaul UniversitZhicagoSchool of Publicebvice
InternationalPublic Servic&raduate Program

Book Chaptemi Socielad Civil y Desarrollo LocAhdres Solari Vicente and Anabel Cruz Santacrocelredmational Society for

the Third Sector research (ISTRJitorialPorrua, Instituto de Comunicacion y Desarrollo, Universidad Michoacana de San Nicolas de
Hidalgo.Mexico, 2007 (blind peer reviewed articlePriginally presented avlulticulturalidad, Participacion @iladana y Desarrollo.
Proceedings of the V Regional Conference of the International Society for the Third Sector RelsatincAmerica and Caribbean
(ISTRLAS)Lima 2005UniversidadMichoacama de Mexico2006.

Resume:

Desde el levantamiento Ejercitapatista de Liberacién Nacional (EZLN) el 1° de Janeiro de 1994, el estado de Chiapas se conocen
en el mundo por la resistencia indigena contra el neoliberalismo y por su coraje y capacidad organizacional en la prelmocion d
respecto de los derechos y tural indigena. Lo que meno se conoce de Chiapas son las organizaciones sociales indigenas, en
relacion a los movimientos de resistencia fiapatistas y en so papel activo en la promocién de economias alternativas y justa. Este
articulo presenta los enlas multicultural de ONGs europeas y de EE.UU con asociaciones civiles Soriedad Civil Las Abejas,

la CooperativdMaya Viniade productores de de café organico y certificado en el comercio justo, y la cooperativa de mujeres
indigenas como la d€inalAntzetik. Por medio de una andlisis de enlaces internacionales y-amggmizacionales el autor presenta
como estas organizaciones indigena Chiapaneca logran de expandir y fortalecer sus capacidad organizacional y sustenabilidad
economica. Estos tresesjiplos de organizaciones civiles Chiapanecas indican como las identidades culturales de los movimientos y
comunidades indigena, combinadas con una red de solidariedadimernativa internacional, produce nuevas posibilidades de
construir sociedades multitturales fundadas en la democracia, paz, justicia y dignidad.

Abstract

Since the 1994 rebellion organized by the Zapatista Army of National Liberation (EZLN), Gteajcabas beenwell known for
indigerous resistance against imposedatiberal policesand promotion ofindigenous rights and culturesessknown is thecritical
role that Chiapadasedcivil society organizations (CSOs) have within the neozapagisistancenovementand inthe creationof
sustainable economic alternatives. This pafeeuses on the multicultural collaborative dialogues of ¢tha societylLas Abeja§The
Bees), thdair trade andorganiccoffee cooperativeMaya Vinicand thewomenartisan cooperativeKinalAntzetikwith European
andUnited Statesbased norprofit organizations, universities, anthurch-based groups. Through a network analysis method, the
paper shows howChiapas CS@gere able to expand prexisting local networks into new inteegional and global networks of
solidarity. These Chiapas CSOs dematsstiow indigenous identities combined with international solidarity peoduce
sustainable alternative® economic globalization and a global civil society founded on democracy and peace with justice and
dignity.

! Dr. Tavanti has more than eight years of experience working with indigenous civil society organizations in Chiapas,eMexico. H
directs tre Chiapas Program at DePaul University in Chicago. He is a professor of Global Civil Society Organizations and other
graduate course in the International Public Services Program. He has an extensive experience working with CSOs in dexico, Bra
Guatemalaand East Africa. He is a native of Italy where he contitwesllaborat with European fair trade and developmental

NGOs. Among other publications, hehie author ofLas Abejas: Pacifist Resistance and Syncretic Identities in a Globalizing Chiapas
(Rautledge 2003)Contact him amtavanti@depaul.edu
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Thelndigenous Civil Societin the Mexican Context

Civil society organizations, pantilarly in their formasAsocia@nes Civile6AC)and nongovernnental
organizations (NGOs) have a unique historical significeomddexicoand thesouhernmost stateof
ChiapasOver the past thirtyyearsNGOs have become very important agents for the reformulation of
how cultures and economies caither conflictand/or dialogue at the state and national levieldeed

this change has beconevenmore evidentsince the 1994 Zapatista uprisin@vil society and
Asociaciones politicase also very important in the Mexican context. They greups organized to
participate in the dissemination of ideas on some aspect of palifibgy aresery close to NGs, but they
are recognized by the statindigenous organizationsreated important networks of solidarity around
Zapatista demands and initiatives such as the 2@@tch of the Colors of the Eartéimd more recently the
Other Campaigffior the promotion ofindigenous rights and culture. Indigenous civil society organizations
along with Mexican and international NGOs &radamental actos for the political and economic
transformations of Mexico, and Chiapas in particul&thilemonitoring,challengingand gromoting
alternatives to the economic global trends affecting their lithesy reformulate new paradigms in the
complex relations between the state and civil society.

A number of powerful NGQmmerged during thd990sand formed with indigenous civil sodie
organizations sympathizing with the political and social demanfidise Ejécito Zapatista de Liberacion
Nacional(EZLN, or Zapatista National Liberation ArmyChiapasAmong these organizations afdianza
CivicaCivic Aliance, which was supportdaly the United Nations), thAcademia Mexicana de Derechos
HumanogMexicanAcademy ofHumanRghts),Convergencia de Organismos Civiles por la Democracia
(Conference ofivil Organizations foDemocracy)Acuerdo Nacional por la Democra@ationalAccord

for Democracy)Movimiento Ciudadano por la Democradid A (i Mdv&nért farDemocracy)Consejo
por la Democraci&ouncil foDemocracy), and th&undacién Arturo RosenblutArturo Rosenbluth
Foundation).Before 1994 these organizational| formedby citizens, not political partiesplayed a very
important role in denouncing irregularities in political elections. After 1994, their actions and focus
aligned with the indigenous struggle for the constitutional recognition of their rights and cultneg. T
also aligned their actiain dialogue with the growing international solidarity of foreign and international
NGOs attracted by the message<Zafpatista spokespersddubcomandate Marcos and by the appeals of
solidarity fromChiapashasedBishop SamudRuiz and the FrayBa Human Rights Center.

Because of #geographical and cultural identity, Chiapasfie considered closer to CentrAmerica

than the rest of Mexico. Yet the Mexican context is very important for Cei@g®shat continueto seek
recognition from the Mexican government and contintaform coalitions with other Mexican indigenous
organizations. Chiapas indigenous civil society organizations sympathizing with the Zapatista demands for
autonomy do not seek independence from Mexigbey are proud of their Mexican identity but they
cannotdenytheir even stronger indigenes identity. They seekecognition fortheir collective and

indigenous wagof life. The ongoing Chiap&éexim struggle is a positive step the globalizing process

for Mexico and other struggles where indigenous idees seek recognitiowithin nationaland globdly
dominant identities and cultures.

NGOs and CSQsthe Chiapas Context

Chiapas is the perfect place for understanding the rol@0Ds and CSOBverthe last 30 years, Chiapas
indigenous communities have been forming new organizations promoting social justice, development,
human rights, education and wom@ndghts among other important purposgsrost 2002)These
organizations have benefited frooollaborating with Mexican and international NGOs. The intensity and
presence of NGOs in the Highlands and Laéarddingle of Chiapaserecognizable in three periods
before Zapatista rebellion in 1994 and after the 2000 presidential elec{Mayas Gna and Palomo
Infante 2002).
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The Chiapas context before 1994 was characterized bgfthets of numerous indigenous organizations
in the promotion of social justice in their communities, regions and counties. The 1974 Indigenous
Congress marks theeginning of radical peasant and indigenous movements in Chiapas. Tleeawd,
initially organized to commemorathe sixteerth century champion of indigenous rights, Fray Bartolome
de Las Casas, became an organizational genesis for the Tzotzil, Treltalnd Tojolabal indigenous
communities. Thanks tthe prophetic leadership oBishop Samuel Ruiz, the 1,000 previously trained
catechists were instrumental translatoasid communicators for the preparatioggistics and outcomes
of the Mngress. Histrians and agronomists, among other experts, were invited by the Sadltiste

Las Casas Diocese to teach courses on Mexican history, agrarian law and economics to indigenous
communities and newly formed organizations.

The effects of the @hgress weraxtraordinary as communities were asked to reflect on their socio
economic situations and formulate specific demands to government representatives. It was a grassroots
convention designed and prepared by indigenous people themselves. Unlike the goverspoeisbred
indigenousand peasant organizations, the@ress demonstrated the effectiveness of the bottom
methodology adopted by the progressive Catholic Church in Chiapas. This method of organization,
leadership and decision making was employed by mostgovernmental and civil society organizations.

In the two decades following the 1974 event, the leadership and metlagoof the Catholi€hurch
combinedwith the indigenous collective wisdom and the peristing revolutionary ideologies to form
whatwas later recognized as the EZLN. The relevance of th&@agatistas and of other indigenous
organizations became evident in 1992 as more thand@@presentatives marched the streets of San
Cristbal de Las Casas, protesting 500 years of oppress$imligenous people.

The presence of NGOs, particularly international NGOs, dramatically increased after the 1994 Zapatista
rebellion. As the Mexican government sent heavy military presence to repress the poorly armed Zapatista
organization, Bishop 8auel Ruiz and supporters of the Zapatista demands, launched an appeal to the
international community to come to Chiapas in defense of indigenous communities and prevent silent
massacres and systematic violations of human rights. Chiapasing a border ith Guatemalawas very
familiar with the brutal side of lovintensity warfare and the effects of military and paramilitary

repression on families, communities and organizations. The effective use of mediaularly of
electronicmail and thelnternet helpedprevent Chiapas from replicating the tragedtbat occurred in
Guatemala during the 1980s. Various Mexican and foreign NGOs came to Chiapas, establishing offices,
implementing projects and fostering solidarity with Zapatista organizations and@bidty organizations
sympathizing with the Zapatista demands. The interests of these organizations spanned from human
rights,genderequality, intercultural communication, autonomous education and sustainable
development. Many NGOs organized delegatiggremoting international solidarity, transnational

advocacy and exchange of information. Many of these NGOs had an office in Chiapas, most commonly in
San Crigibalde Las Casas, andhra number of projects, published reports and contiddleeir

collabomtion with Chiapas indigenous organizations. Human rights observers have been an integral part
of their work. Mostly coordinated bignlace Civand the Fray Bartolome de Las Casas Human Rights
Center, the role of human rights observers has been essdotiiluman rights prevenon,

documentation and trainingDePaul Universitiyas been one of the instrumental playerssimpowering

the Fray Bartolome de Las Cashsnan Rights Centduy deliveringeffective human rights training to

foreign observers and ingenous promoters.

The presence of NGOs in Chiapas began diminishing after the year 2000. Three major political,
social and ecoomic factors contributed to thee changes. The presidential election of Vicente Fox, of the
National Action Party (PANparkedthe end of more than 70 years of domination of the Institutional
Revolutionary Party (PRI). The politics of President Fox slightly changed the previous heavy military
confrontation between the Mexican Army and the EZEbkreleasedmost of theEZLNpolitical prisoners
andeliminated someéMexicanArmycamps among indigenous communitiesit only partially supported
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i KS Ly RA3S §reqlmst fdr the/candtBulichalrecognition of indigenous rights and cultures. In

his campaign for the promotioaf free markets in Mexico, President Fox constantly portrayed the relation

GAGK GKS 9%[ b Fa aRALFf23AO0LF f khaddiforto préddcingednfiderdicd OG Ay [/ K7
in foreign investors, is optimisticportrayalsof Chiapasnade supportes of international NGOs view

Chiapas as less ofi énternationalpriority than other conflicts around the world

This optimistic view existed at the state level as well. The election of Pablo Sal&@aeasorof Chiapas
instilled a sense of hopie Chigpasbased NGOs. Governor Salazar was electedcasndidateof an

opposition codtion organized by the leftistd?ty of the Democrati®&kevolution (PRD). Numerous N&O
leaders eventually ended up working in state gawaent offices or collaboratingrooneof their projects.

The work andsustainability of the NGOg@rojectsbecame even more complicated as the Zapatista
demands were ignored, wateregiown and manipulated by complébe political powers. The conflict in
Chiapas hdbecomemore difficult to discern: Neither the actors nor the context of the struggle were
cleatly definedas during thanassive deplayent of Mexicanmilitary powerin previous yearsZapatista
communitiesbegan toshowd NB & A & (i | yTOSEZINehdeShig®erded to makeddtrtal changes
to avoid corruption and infiltrations. They formed tharacolesa de-centralized managemeribrm for of
EZLNNGOs relationship@Sonzalesnd Casanova 20Q3Although these changesefe necessary steps
for the properadministration of autmomous Zapatistammmunities, they alsonade therelationshps
with NGOs more difficultnd complicated

The real battle, however, wdsught at the ecoomic level. As the Mexican Red Cross interrupted their
aidto the refugee camps of Chiapasd manyNQOs redirected their financial assistance to the Middle
East or other conflicting regions, the Chiaplagsed organizations began facing serious financial
problems. In many cases thrced the organizations tohange theirstrategies, close programs oven
terminatetheir presence in Chiapas. Indigenous organizations wks@deeply affectedby these financial
changes. Riey continuel to volunteer for their leadership servicagile earning veryittle from their
coffee and corrharvests International pesencealso diminished in connection the retirement of the
charismatic leadership of Bishop Samuel Ruiz in January 2000. Many ecumenical peogtasatigious
based initiatives did not continue with the new Church leadership.

In consequence, numero$GOs diminished their presence and interest in Chiapess.Chiapasivil
society organizations havieen a fundamental step in shaping collective action in Central and Latin
American civil society. In spité the disappearance of Chiapas from newspapeadlinesthe ideals,
courage, methods and contegf the indigenous communitiesontinueto shape the development of
global civil society (Anheier, Glasius and Kaldor 2005, Baker and CHz0ie€handler 2004).

Civil Society and th&apatista Movement

On October 12, 1992 numerous Mayan communities prayed and fasted remembering 500 years of
indigenous resistance to oppressiondaslavery. @hersjoined the antiColumbus day march in San

Cristébal de Las Casas. About 9,000 Maya desceiidattiles and zeltales marched othe streets

protesting ethnic discrimination and political marginalization of indigenous people. Many protestors came
from the Lacandn lingle and identifiedhemselves as members ofrecently founded radical

organization called\lianza Nacional Campesina Indipendiente Emiliano Zaf#tCIEZ0f Emiliano

Zapata Independent Rural National Alliapednose members were the majority of protesters and who

later joined the EZLN (Ouweeneel 1998)e increasing economic and ethnic margiraion experienced

by Tzotziles, Tzeltales, Choles and Tojolabales indigenous communities of Chiapas encouraged
mobilization and the search for alternative political prograi@sase 2002).

Political scientist Neil Harvey observes that the neozapatistafgiya Basta(Enough is Enoughijas in
fact a @ll for solidarity for alindigenous people anthestizogired of economic impositions and cultural
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discriminationgHarvey 1998)Often overlooked, however, are the rurahdigenous, and women
organizatims of the Lacan@h and Highlands regions of Chiaplaat were already forming and raising
awareness of these issues in their own communiti#ge strength of the EZLN rebellion, therefore, lies
less in their military resources and revolutionary programa arore in the revelation and coalition of
popular discontent of excluded sectors of the Mexican (and international) civil s¢ietsnack 1999).

On June 20, 2005h¢ leadership of th&ZLNalso known as th€omité Clandestino Revolucionario
IndigenaComandancia General (CRICQ surprised the international community by proclaiming a red
alert. The comandates ordereal split withcivil society and the retreat of the EZLN representatives from
the caracoles’ Many have aguedthat the EZLN, although createid structured asnarmed guerrilla
organization has functionedas a catalyst for the growing global civil society movemesintse the signing
of the Cathedral Peacecfordin 1994 National and international NGOs came to Chiapas to express their
solidaity with the indigenous communities and prevent military and paramilitary violations of human
rights. But tley alsocame to learrthe art of resistance to conquest and dominatifvom this remote
region and ancient peopl@he evolution and somehow the fkiin language used in tHeeclaraciones

de La Selva Lacandoshows how the EZLN seeks promote active civil society participation at the local,
national and international level. It also shows how thee face of the Zag#sta movement ishaped by
the numerous indigenous civil society organizations and by national and international NG@s. 1
illustrates how the Mgican, indigenous and international civil society organizations relate to the EZLN
and its leadership.

FIGURE 1: The Zapatista Movement and Civil Society i2atians.
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© Marco Tavanti, Ph.D.

Zapatista autonomous communities usually do not participate in political elections. Some of these bases,
as in the case of the case of Polho in the municipality of San Pedro Chenalo, continue their resistance and

% Thecaracolesepresent a significant step of the EZLN to transition itself and the Zapatista movement from an armed resistance
organization into a civil society movement fostering indigenous autonomy and participatory democracy withgodtiignity.
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firm opposition to militay and government authorities by remaining in the refugee camp and not
retuning to their original communitie€€SOgsinstead, havéakena different stand regarding political
participation through the electoral system. Although thee skeptical aboutpolitical leaders, theylso
consider activeolitical participation as a positiveray to seek societal change.

Indigenous Civil Society Organizations (ICSQOs)

Indigenous civil society organizations in Chiapas have ageowing presence in the Mexican,pédista
and international context. The following three case studies ofdiiésociety Las Abejasthe fair trade
cooperativeMaya Vinicand the women cooperativKinal Ansetiloffer a brief but significant overview of
the relationship between indigenoudentities, organizationatapacity and the methods useddénllective
actions.AlthoughChiapagasedCSOs vary in their operatialfocuses, cultural identities and
organizational missionghey all reflect some common lessons due to their histghaed passion and
persistentstruggle

The Civil Societi,as Abejas

TheSociedad Civilas Abejasmerged in 1992 as a collective response to land conflict and
political injustice. Nmerous representatives from 22 communities gathered in Tzajaldhethe
municipality of Chenalh6 and formedacbhai A 2y (2 RS TS pRwnHanddas¥bejaa NR I K
formed whenChenalh&esidentAugustin Hernandez Lopez declared that he did not want to share 120
hectares of inherited land with his two sisters t&na and Maria. His argument was thats womeid
they did not have any rights to land (Tavag003 Hidalgo 1998). As is typical with disagreements in this
indigenous communitylpcal residentgathered to examine the quarrel. The Tzanembolom community
decided to divide the land into three equal parts, giving justice and equal rights to all the siibliegs.
brother, in disagreement with the community decision organized an armed group, kidnappechis tw
sisters and their families and began assaultirg tbalition supporting hig A & GghtslEW@ntually, six
innocent indigenous representatives of this coalition were unjustly arrested by the plolitiee face of
such injustice, indigenous representatives mobdizieeir communities anavent marchingand protesting
at the Cereso Jails iB8an Crigibal de Las Casaghinking about a name for this newly organized group,
they chose the image &bejas(bees) to symbolize their collective identity and actions directed toward
the defense of the rights of #nlittle ones and toward sharing the fruit of their work equally with
everyone (Tavanti 2003).

Las Abejass a civil society that, similar to numerous other indigenous organizat@nsrged from the
Catholid KdzNDKQa a2 OAl f ¢aéidentstCleay anBi@Egenga ZDA4AbOR I £ Y
percent of the members dfas Abejaglentify themselves with the progressive side of the Catholic
Church. Novemeritus Bishop Samuel Ruiz Garcia witk 40 years of work among the igénous
communities ofChiapass the leader that best characterigd K S / K dzMIpr&nibéing dedaf S
movements and indigenous organizations. Inspired by the liberation theologies of the 19609 s]
Bishop Ruipromoted apastoralegeared toward the eradication of s@ti political, economic, but also
cultural and religious forms of oppression against indigenous populafiaik{ I YdzSt = 2NJ ¢ Fl § KSNE =
the Maya descendants of Chiapas prefer to call him, follothedeachings ot6" century indigenous
rights defendeFay Bartolome de Las CasBise events surrounding the 19Tddigenous Congress,
commemorating the historical figure of Fray Bartolorgaye the opportunity to indigenous communities
to refocus on their identity, their rights, their dignity, and most dftheir ability to organize and resist
oppressionLas Abejaas an organization most clearly reflects not only the search for identity, but also
the recoveryof their right to have an identity. Its constitution resulted from numerous opportunities
created among TzotzChristian communities as the diocese began respecting indigenous cultures,
expansion of the role of the laity and promoting a less hierarchical church.

Tavanti i Chiapas Civil Society -6-



By convening indigenous people from different parts of Chiapas, with different languaggoms and
traditions, the 1974 Indigenous Congress encouraged the formation of bridges of dialogue across diverse
social contexts and cultural identities. Similar problems and common needs for change were recognized
to be the mainconcernsof Tzotzil,Tzeltal, Chol, Tojolabal, Zoque and Ladengeople. The sharing of

local struggles helped to establish channels of ongoing communication and to form coalitions for
collective resistace. Also, the Congress géate non-Indian people of Chiapas and Mexio@futable

proof that indigenous communities are able to organize, share awareness and find unity even across
language, ethnic and cultural differences. Clearly, the indigenous experience of analyzing their situations
and expressing focused demands ltid groundwork for the creation of communication networks and
community mobilization later recognized in thas Abejaand EZLN organizatioria.the aftermath of

the ngress, numerous indigenous organizations emerged representing the same basic démnands

land, education, health services, work and just commerce (Benjamin 1996).

Las Abejasympathizewith the EZLN, supporting the Zapatista demands for indigenous rights and
culture, but distinguishthemselveson the basis o€hristianbasednonviolent resistance Over the past

few years, international attention on the Zapatista struggle and indigenous organizations has dwindled;
however,the Zapatista movement is very active through its various organizational expressions of local
activism and global netwis. They continué organizeresistance in their communities and the
international human rights observers maintain their presence and suppbe.relevance of thapatista
movement is best understood through theherent relatiorshipbetween the EZLNebellion, theLas
Abejasresistance and the intensifying networks with national and international nongovernmental
organizations. Althoughas Abejas a smallridigenous organization, iepresentsthe indigenous
oppositional movementooted in 510 yearsf experience in resistance. In additidrgs Abejas
characterizeshe growing relevance of civil society at local, regional and global levels.

The Fair Trade Coffee CooperatiMaya Vinic

While in the refugee camps of Chendlhas Abejasvanted toharvest their coffee in spitef the threats

of armed paramilitary groups, mostly afmtapatistas and PRI sympathizers. Thanks to presence of
numerous Mexican and international human rights observers coordinated by the Fray Bartolome de Las
Casas Human gitits Center, members dfas Abejasucceededn accessingheir cafetalesand peacefully
harvesting their coffeeAs theyreturned home with heir coffee beanshowever,they experienced

another threat the economic threat of the low coffee prices and thregoing exploitation o€oyotes or
mediators in the commercialization of green coffee.

In 199 Las Abejadecided to form a cooperative of coffee producefbecooperative addressed two
important problems individual producers faced with tbeyotesilliteracy and storage problems. The
coyotesmanipulated theweight and payment of coffee to individual producearsd profited from the lack
of storage capacityThe cooperativessoonbecame a visible sign of hope, not only f@s Abejabut for
numerous othe indigenous coffee producers who needtd benefitsand organization of civil society.
Preexisting coffee cooperatives like Majomut or Mut Vitz were controlledngynbers of the PRI party
Zapatistas. Thelighlands of Chiapas needed @operative thatwould welcome representativeof civil
society organizationddoweverMaya VinicR2 Sa y2i O2yaARSNI AGASE T | aLR2tAGAC
Their members and leaders believe that the Chiapas struggle for economic sustainability and cultural
resistane passes througto the operation of a coffee cooperative. And yet, they are inclusive in their
membership and maintain a dialogue with coffee cooperatives and producesgde of Chiapas

On December 11, 200Las Abejageceived the prestigiousluman Ryhts Award of the French Republic.

The recognition, presented by French Prime Minister Lionel Jospiasgébejg® NBLINE &Sy Gl 6 A FSa Ay
was directed to the organization for their work in defense of the cultural identity of the indigenous people

of Mexico. They recognizddas Abeja@vomen for their courageous works of resistance for the

construction of peace with justice and digniBut most of allLas Abejaseceived this award for their
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courage tocreate Maya Vinidn the aftermath of the Acteahassacre. In a climate of violence, tension
andgrief for the massacre of 45 innocent indigenous women, children andmedered by Mexican
paramilitary groups in December 1997s Abejaslid not respond to violence with violence. They did not
choose b adopt a resistance strategy Holation Instead they built on the international networks
acquired d&ter the massacre and began exyiing their netwoks for selling coffee and becoming more
sustainable. There Epeculaion that the Acteal massacre wasaphed h Decembeto interfere with the
coffee harvest. Many paramilitaries and PRI supporbenrsefitedboth economically and politically, at the
cost of the Abejas members who were too terrifiedgo out andharvest their coffee that yeaihe
creationof the Maya Viniccooperative was an attempt to channel their products toward alternative
markets such as those of fair trade and organic products.

Fair prices are a fundamental principle in the Fair trade altéveatyet, the othesixprinciples monitoed

and promoted by the GermabasedFairtrade LabelingOrganizatio International (FLOjuarantee that
cooperatives work toward economic and social sustainability. According thl#ya Vinigpresident, the
cooperative givepeople the opportunity to maitain their cultural identity by doing what they have

always done and to make a living by doing it. The cooperative clearly benefits economic sustainability for
indigenous communities and ChiapaSOshat would not have the means necessary to survive.

Members ofMaya Vinidknow that the real struggle in Chiapas is more than ever an economic struggle
linked to their rights to cultivate their lands and sell their prodwats fair price. However, a fair trade
certified coffee is not a guarantdbat their coffee will sellMaya Vinic accelerated its process of
certification thanks to the already existing network with fair trade importers aras$ters from Europe

and the United State®rganizations such a&sigher Grounds, Pistol and Burner, Arabejas, JEM, Ju
Coffee, Larr@ Beans and ChiapanECHO haighedthemselveswith the work of TransFair, Global
Exchange and Equal Exchatgeromote consumer education through the selling of Maya Vinic fair trade
and organic coffee.

Artisan Women Cooperative Maya and Kinal Antzetik

Women are at the forefront of efforts to build economic opportunities for indigenous communities and
civil society organization&ber andovic 2003)Weaving cooperative run and organized entirely by
Mayan women are now a common réglin Chiapas. Traditionaidigenous cultureslo not consider
womenasentrepreneurs. Their role is primarily related to the maintenantéhe household and the
childcare. Yet, Chiapas women have been gaimmgh more respect and authority in their camunities.
In Acteal, a person like Maria Vazquwgsnbolizes these changes. In spfédeing a single mother, Maria
is a highly respected survivor of the Acteal massacre and an active leailat societyLas AbejasThe
Maya Viniccooperative whose etcted leadership is predominantly male,pressured by the
international community to promote their process of women emancipatiod active participation in the
decisionmaking processThe progressive Catholic Chuprelith it liberating pastoral appro&es,has
highly contributed to this processf gender empowerment throughouthiapasndigenous communities

For the last ten years, indigenous women of the Highlands of @siagtablished severaktworks of

collaboration with national and internatioh&GOs, universities, churches and began creating their own

organizations. Within organizations such€ LJ- a WiefORy#hR4dtiah bfjArtisan Women in the

Highlands, theCoordinadora Diocesana de Mujef€@ODEMU), the Christian Base CommunitieB{af

the Diocese and numerous cooperatives of weavers and bakers often supported by the Coordinating

Committee for Peace (CONPAZ), women have worked on questions of reproductive health, human and

indigenous rights, against sexual violence and forthe&/@oli A 2y 2F ¢62YSy Qa RAIyAlGED ¢ K.
finally heard in their communities and together they achieved important solutions for the prevention and

denunciation of domestic violence. As organized groups, women were able to demand the respect of their

gender rights along with economic, political, and ethnic rights.
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